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MADAME BLAVATSKY. 



THE grand discovery of the nineteenth century is the absolute 
unity and immutability of Nature's laws. It would seem that 
this would be the death blow to superstitions of all kinds, particularly 
of magic arts, etc. But such is not the case. Astrology, chiromancy, 
theosophy and the occult sciences "occupy a large place in modern 
thought, literature and polite society on both sides of the Atlantic. 

The tendency to cultivate the esoteric manifests itself in the 
study of the Cabala, the investigation of the mysteries of Buddhism, 
Confucianism and other oriental philosophies, in researches into the 
phenomena of spiritualism, so called, and in the foundation of so- 
cieties to study psychic force and the tenets of the followers of 
Madame Blavatsky; crystal-gazing, reading in magic mirrors, slate- 
writing, planchette, the quasi-scientific study of apparitions, of 
table-turning, of rappings by unseen powers, of telepathy, of the 
subliminal self, etc. Look, for example, at the advertising columns 
of the New York Herald, and read the long list of clairvoyants, 
magic healers, magnetizers, palmists, astrologers, and spirit 
mediums. 

The remarkable revival of occult arts in this age of ours is a 
source of wonder to scientific men. The reason is not difficult to 
divine. It is a reaction against the rampant materialism of the 
times. Extremes meet. The pendulum swings as far forward as 
backward. 

Science declares the age of miracles and magic is passed. In 
one sense this is true. But says Thomas Carlyle : "This world, after 
all our science and sciences, is still a miracle ; wonderful, inscrutable, 
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magical and more, to whosoever will think of it. That great mystery 
of Time, were there no other; the illimitable, silent, never-resting 
thing called Time, rolling, rushing on swift, silent, like an all-em- 
bracing ocean-tide, on which we and all the universe swim like 
exhalations, like apparitions which are, and then are not; this is for- 
ever very literally a miracle ; a thing to strike us dumb." 

The materialism of the age seeks to crush out the strivings of 
the soul after the divine life, to deny God and immortality. The 
psychic in man is but an epiphenomenon, the result of the "fortuitous 
collocation of atoms" — dissipated at death. The Cosmos is directed 
by a blind, insensate Force. 

"A moment's Halt — a momentary taste 
Of Being from the Well amid the Waste— 
And Lo ! — the phantom caravan has reacht 
The Nothing it set out from — oh, make haste." 

Crushed by such negations, tender souls take refuge either in 
the dogmatisms of historical religious creeds, in liberal Christianity 
as exemplified by Unitarianism, or else in the various forms of 
mysticism in vogue to-day : Spiritism, Christian science, Theosophy, 
etc., etc. There are also many students of philosophy, not attached 
to any particular religious faith, or school of occultism, who take a 
spiritualistic conception of the cosmos and man. 

Many noted men have been numbered among this latter body 
of idealistic thinkers. They argue as follows with great cogency: 
"It is not conceivable that, if only matter existed, it could, by any 
effort of its inherent forces, produce Reason, Intelligence, Thought, 
or even that limited Reason which we call Instinct. Nothing can 
by exercise or operation of the forces which belong to it create 
qualities of a higher nature than itself possesses. The effect cannot 
be of a higher nature than the cause, or derive from it qualities 
higher than any which it possesses, or radically different from them. 
Only Intelligence, or something higher than Intelligence, could 
produce the human intellect or the animal instinct. To that In- 
telligence must be ascribed everything that displays design in the 
universe." 
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The learned scientist, Joseph Le Conte, in his Evolution and 
Religious Thought, has written as follows, on the proof of per- 
sonality behind Nature : "If the brain of a living, thinking man were 
exposed to the scrutiny of an outside observer with absolutely per- 
fect senses, all that he would or could possibly see would be molec- 
ular motions, physical and chemical. But the subject himself, the 
thinking, self-conscious spirit, would experience and observe by 
introspection only consciousness, thought, emotions, etc. On the 
outside, only physical phenomena ; on the inside, only psychical phe- 
nomena. Now, must not the same be necessarily true of Nature 
also? Viewed from the outside of the scientific observer, nothing 
is seen, nothing can be seen, there is nothing else to be seen, but 
motions, material phenomena ; but behind these, on the other side, on 
the inside, must not there be in this case also psychical phenomena, 
consciousness, thought, will; in a word, personality? In the only 
place where we do get behind physical phenomena, viz., in the 
brain, we find psychical phenomena. Are we not justified, then, 
in concluding that in all cases the psychical lies behind the physical ? 
Thus then we see that our self-conscious personality 
behind brain phenomena compels us to accept consciousness, will, 
thought, personality behind nature." 

"The star-lit sky above, the law within — 

These are of truth the witnesses sublime, 

To which man's heart has hearkened in all time, 
As to deep voice heard 'mid the 'battle's din. 
Beneath the stars, in presence of the soul 

Far from the whirl, the noise, the strife, the glare 
Of the vain world, come visions of the whole, 

Which His eternal hands make and upbear; 
We read the writing of the mystic scroll, 

And know that life means hope, and not despair." 

"God geometrizes," says the profound Plato. The heavens 
are crystalized mathematics. Where there is mathematics there is 
evidence of design, of mind. Writes the great French astronomer, 
Camille Flammarion: "The existence of God is incontestable, for 
without it, it- would be impossible to explain the existence of in- 
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telligence in the creation of mathematics (which man has not in- 
vented but discovered), of intellectual and moral truth 

God, then, is a pure Spirit or rather the pure Spirit, self-conscious 
and conscious of each infinitesimal part of the entire universe, per- 
sonal but without form, infinite and eternal." 

Granting the existence of "an eternal and infinite spirit, the 
intellectual organizer of the mathematical laws which the physical 
forces obey," and conceiving ourselves as individualized points of 
life in that greater life, for "in God we live, move, and have our 
being," spiritual thinkers declare that we bear within us the un- 
dying spark of divinity and immortality. 

Says Le Conte: "Without immortality there would be no con- 
ceivable meaning in human life, nor, indeed, in the complex structure 
and elaborate evolution of the Cosmos itself. Every evolution must, 
by definition, have an end. Every cycle of material changes must 
finally close. Now suppose the human race, or, indeed, the Cosmos 
itself, to have run its course, as it inevitably must finally. When 
all is done and the cycle closed — what then? Evidently without 
immortality it would be exactly as if it had never been at all. The 
whole elaborate history of the Cosmos and of the organic kingdom, 
occupying inconceivable time and culminating in man, would be but 
an idle dream, an idiot tale, signifying — nothing ! Can we by reason 
accept a conclusion which is a stultification of reason? Now the 
belief in God and immortality is not only universal — unless destroyed 
by a shallow scientific philosophy — but was at all times, is now, 
and ever will be, a necessary condition of human improvement. 
Without it man would never have emerged out of animality into 
humanity, or, having thus emerged, would never have risen above 
the lowest possible stages. It is simply inconceivable that what 
has ever been the necessary condition of human progress should have 
no foundation in the laws of nature, should have no objective reality 
corresponding thereto." 

Or take the following statement : 

"The Universe is the body of God; 
Humanity is the soul of God; 
God Himself is the spirit of God." 
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"From this we recognize the truth of the opinion of the 
Pantheists, who declared that God was the universe; but we also 
see their error, when they refuse to acknowledge in him any innate 
consciousness. For as the consciousness of man is independent of 
the millions of cells which compose his body, so the consciousness 
of God is independent of the molecules of the universe and of man 
which form its body and its soul. We might partly destroy the 
universe without in any way diminishing the Divine Personality, 
even as the four limbs can be cut off a man without his losing the 
consciousness of the integrity of his personality. This is why the 
conclusions of Schopenhauer and Hartmann are partly erroneous. 
. . . God is the Absolute, the essence of which is impenetrable, 
formed of the universe as body, of humanity as soul, and of himself 
as spirit." 1 

Strong minds may hold a rational belief in Theism and immor- 
tality, based upon the conclusions of the sanest thinkers of the 
idealistic school, tempered and restrained by science, like Martineau, 
Le Conte and John Fiske, without committing excesses in meta- 
physics, but weak minds with a mystical trend are prone to fall 
victims to the psychical epidemics of the age, and to follow blindly 
such leaders as Mary Baker Eddy, Dowie, Blavatsky, and the like. 

Of all the occult movements which have affected modern 
thought, theosophy is the most interesting to the student. Theos- 
ophy is on a higher metaphysical plane than spiritualism, and has 
drawn upon the Orient for its inspiration. We look to the East for 
light, but when it comes to mental illumination, we find, alas, much 
that is dark! Yes, from out of the mysterious East have proceeded 
most of the superstitions that have hypnotized the minds of the 
Western thinkers. It is the land of wonders and paradoxes. Hand 



'Even Nomotheism, which abandons the idea that God is a being, a 
person, or an individual of any kind, but characterises him as the super- 
personal presence of the Eternal that shapes and creates the world, manifesting 
himself in natural laws, does not brook materialism, nor denies the spirit- 
uality that prevades the Cosmos. Dr. Paul Carus may, in the opinion of sup- 
porters of the traditional belief in God, go to the verge of Atheism, but he 
recognizes the significance of facts spiritual and the indispensableness of the 
idea of immortality. 
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in hand with the most grotesque idol worship is a metaphysics of 
remarkable subtlety. It is the land of contrasts. A renaissance in 
the East, says a wejl-known writer, means a new religion ; a renais- 
sance in the West signifies the death of a religion and the growth of 
positive knowledge. 'Tis well said! The Orient is immersed in 
a dream ; the Occident is awake and acting. The East is well sym- 
bolized by a gigantic sphinx, half buried in shifting sand, brooding 
upon the problem of existence and dreaming the eternal dream of 
spirit. To escape repeated transmigration; to become one with 
Brahma, ah! that is the supreme desire of the Eastern sage. 

The modern theosophical movement is chiefly to be studied in 
the career of a single individual — Madame Helena Petrovna 
Blavatsky, a Russian by birth, who was the founder of the Theo- 
sophical Society. Dr. Elliot Coues has called her "the she-Cag- 
liostro of the 19th Century." In the past centuries, the greatest 
charlatans have been men, for example, Alexander of Abonitichos, 
Apollonius of Tyana, Comte de St. Germain, Mesmer and Cag- 
liostro ; but place aux dames, the wheel is bound to turn. This nine- 
teenth century being the age of woman's rights, it is only natural 
that the greatest charlatan should be a woman — and such a woman : 
big, fat, frowsy, and gross-looking, a tremendous smoker of cigar- 
ettes ; possessed of a horrible temper and a vocabulary of words not 
to be found in works on etiquette, but withal a female of extra- 
ordinary mental acumen and personal magnetism, who had the honor 
of introducing a religious cult to the Western world — a cult that 
now numbers its adherents by the thousands. 

Let us turn aside at this juncture to ask, "What is Theosophy?" 
The word Theosophy (Theo-sophia — divine knowledge) appears to 
have been used about the thir.d century, A. D., by the Neo-Platon- 
ists, or Gnostics of Alexandria, but the great principles of the doc- 
trine, however, were taught hundreds of years prior to the mystical 
school established at Alexandria. "It is not," says an interesting 
writer on the subject, "an outgrowth of Buddhism, although many 
Buddhists see in its doctrines the reflection of Buddha. It proposes 
to give its followers the esoteric, or inner-spiritual meaning of the 
great religious teachers of the world. It asserts repeated reincarna- 
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tions, or rebirths of the soul on earth, until it is fully purged of evil, 
and becomes fit to be absorbed into Deity whence it came, gaining 
thereby Nirvana, or unconsciousness." Some theosophists claim 
that Nirvana is not a state of unconsciousness, but just the converse, 
a state of the most intensified consciousness, during which the soul 
remembers all of its previous incarnations. 

I shall now introduce Madame Blavatsky to the reader, through 
the medium of Colonel Olcott, whose striking pen picture of her 
is worthy of record. 

II. 

In the year 1874 Colonel Henry S. Olcott, a special corres- 
pondent of the New York Graphic, was sent to investigate the 
alleged spiritistic phenomena occurring in the Eddy family of Chit- 
tenden, Vt. The place where the ghosts were materialized was a 
large apartment over the dining-room of the antiquated homestead. 
A dark closet, with a rough blanket hung in front of it, was the 
cabinet. From this cabinet the shades of the departed came forth 
to hold converse with the awe-struck sitters, who had come from 
far and near to witness the phenomena. Olcott not only saw the 
ghosts, but he met his fate in the shape of a Russian occultist, who 
came to the place to acquaint herself with the methods of American 
spiritualists. But let me quote the journalist's own words : 

"My eye was first attracted by a scarlet Garibaldian skirt the 
former wore, as being in vivid contrast with the dull colors around. 
Her hair was then a thick blond mop, worn shorter than the shoul- 
ders, and it stood out from her head, silken, soft, and crinkled to 
the roots, like the fleece of a Cotswold ewe. This and the red skirt 
were what struck my attention before I took in the picture of her 
features. It was a massive Kalmuck face, contrasting in its sugges- 
tion of power, culture and imperiousness, as strangely with the 
commonplace visages about the room as her red garment did with 
the gray and white tones of the wall and woodwork, and the dull 
costumes of the rest of the guests." 

Colonel Olcott scraped an acquaintance with this eccentric char- 
acter. She informed him that she was Madame Helene Petrovna 
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Hahn-Hahn Blavatsky, a Russian lady of distinction, a believer in 
spiritism and a student of occultism, who had traveled in Egypt and 
India, searching for "antiquities at the base of the pyramids, wit- 
nessing the mysteries of Hindoo temples, and pushing with an armed 
escort far into the interior of Africa." 

She discoursed learnedly of the "astral plane," of French and 
English spiritism, and fascinated Olcott with reminiscences of for- 
eign travel. Little did he imagine at the moment that she was to 
develop into the greatest pythoness of the age, the introducer into 
the Occident of a new religious cult, the modern priestess of Isis ; 
and that he, the prosaic newspaper reporter, would evolute into her 
coadjutor and Grand Hierophant of the Mysteries, the greatest and 
most ardent exponent of her so-called system of occultism and 
magic. 

No sooner had Madame Blavatsky arrived than spirits from 
Russia, the Caucasus, India and Egypt materialized in the Eddy 
ghost cabinet The mise-en-seene changed to an Oriental and bar- 
baric background, in honor of the great progenitor of modern 
theosophy. Among other things that took place was "the writing of 
Madame Blavatsky's name upon a card, by a spirit hand, in Russian 
script." 

"But," says Colonel Olcott, "I doubt if any circle ever witnessed 
a more astonishing spiritual feat than that which I am about to 
relate. 

"The evening of October 24 ( 1874) was as bright as day with 
the light of the moon, and, while there was a good deal of moisture 
in the air, the atmospheric conditions would, I suppose, have been 
regarded as favorable for manifestations. In the dark-circle, as soon 
as the light was extinguished, 'George Dix' (a spirit control of the 
Eddy brothers), addressing Madame de Blavatsky, said: 'Madame, 
I am now about to give you a test of the genuineness of the manifes- 
tations in this circle, which I think will satisfy not only you, but a 
skeptical world besides. I shall place in your hands the buckle of a 
medal of honor worn in life by your brave father, and buried with 
his body in Russia. This has been brought to you by your uncle, 
whom you have seen materialized this evening.' Presently I heard 
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the lady utter an exclamation, and, a light being struck, we all saw 
Madame de B. holding in her hand a silver buckle of a most curious 
shape, which she regarded with speechless wonder. 

"When she recovered herself a little she announced that this 
buckle had, indeed, been worn by her father, with many other decor- 
ations, that she identified this particular article by the fact that the 
point of the pin had been carelessly broken off by herself many 
years ago; and that, according to universal custom, this, with all 
his other medals and crosses, must have been buried with her father's 
body. The medal to which this buckle belongs was one granted by 
the late Czar to his officers after the Turkish campaign of 1828. 
The medals were distributed at Bucharest, and a number of the offi- 
cers had buckles similar to this made by the rude silversmiths of 
that city. Her father died July 15, 1873, and she, being in this 
country, could not attend his obsequies. As to the authenticity of 
this present, so mysteriously received, she possessed ample proof, 
in a photographic copy of her father's oil portrait, in which this 
very buckle appears, attached to its own ribbon and medal. 

. . . "Was there ever a 'manifestation' more wonderful than 
this ? A token dug by unknown means from her father's grave and 
laid in his daughter's hand, five thousand miles away, across an 
ocean ! A jewel from the breast of a warrior sleeping his last sleep 
in Russian ground, sparkling in the candlelight in a gloomy apart- 
ment of a Vermont farmhouse!" (People from the Other World, 
Hartford, Conn., 1875, PP- 355"359-) 

And now for a brief sketch of the High Priestess of Isis : 

Madame Blavatsky was born in Ekaterinoslav, Russia, in 1831. 
She was the daughter of Colonel Peter Hahn, of the Russian army, 
and granddaughter of General Alexis Hahn von Rallenstern Hahn 
(a noble family of Mecklenberg, settled in Russia). Her mother 
was Helene Fadeef, daughter of Andrew Fadeef and the Princess 
Dolgouriki. At the age of seventeen she married Nicephore Bla- 
vatsky, a councilor of state, whom she was pleased to call "the 
plumed raven." He was old and gouty, being forty-three years her 
senior. The marriage was not a happy one, and the couple separated 
by mutual consent at the expiration of three months. Madame 
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Blavatsky then commenced her extraordinary career as a thauma- 
turgist. Sinnett, author of certain works on occultism, wrote a biog- 
raphy of the Russian adventuress, but it is so replete with Mun- 
chausen stories that little credence can be given to it. In India she 
was accused of being a spy in the pay of the Russian government, 
and regarded with suspicion by the English authorities. In the 
year 1870 she visited Egypt in company with a certain Countess 
K , always consorting with mediums, magnetizers and clair- 
voyants. At Cairo she endeavored to form a spiritistic society, but 
without much success. Her biographer relates that she spent one 
night in the King's Sepulcher in the bowels of the Great Pyramid 
of Gizeh, reposing in the very sarcophagus that once held the 
mummy of Pharaoh. In one of her books she claims that it is 
absurd to imagine, as do modern archaeologists, that the lidless coffer 
in the Great Pyramid was ever a receptable for a mummy. Rather 
was it the place for lustration, or baptism, of the neophyte in the 
ancient Egyptian Mysteries. 

It is said that the police of Cairo asked her to "move on," and 
that she departed in hot haste from Egypt. Several time's she 
turned up in Russia after her Eastern sojourns, once at a gloomy 

chateau in Tiflis, the residence of a relative, Prince , where she 

gave seances during the long winter evenings. Then she came to 
the United States, from which time dates the theosophical epidemic. 

Madame Blavatsky claimed that "there exists in Thibet a 
brotherhood whose members have acquired a power over nature 
which enables them to perform wonders beyond the reach of ordi- 
nary man. She declared herself to be a chela, or disciple of these 
adepts and mahatmas, and asserted they took a special interest in 
all initiates in occult lore, being able to cause apparitions of them- 
selves in places where their bodies were not, and that they not only 
appeared but communicated intelligently with those whom they 
thus visited; and themselves perceived what was going on where 
their phantoms appeared." This phantasmal appearance she called 
the projection of the astral form. The Madame did not claim to be 
the founder of a new religious faith, but simply the reviver of a 
creed that has slumbered in the Orient for centuries, and declared 
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herself to be the messenger of the mahatmas to the scoffing world. 

Theosophy would have amounted to little had it not been for 
the fact that it was exploited by the Theosophical Society, an organi- 
zation which saw the light of day in New York, October 30, 1875. 
Madame Blavatsky is generally credited by her followers with be- 
ing its founder, but there is considerable doubt on this point. As 
originally organized the society was not intended as a medium for 
the propogation of esoteric Buddhism and Brahmanism, but for the 
prosecution of psychical studies. A lecture given in New York City 
by a certain George H. Felt, before a select coterie of ghost-seers, 
primarily led to the founding of the Theosophical Society. 

The term "theosophy" was chosen expressly on the basis of 
the first meaning given to that word in Webster's Dictionary : "Any 
system of philosophy or mysticism which proposes to attain inter- 
course with God and superior spirits, and consequent superhuman 
knowledge, by physical processes, as by the theurgic operations of 
some ancient Platonists, or by the chemical processes of the German 
fire-philosophers." Hence the first sentence of the original preamble 
of the Theosophical Society reads : "The title of the Theosophical 
Society explains the objects and desires of its founders; they seek 
to obtain knowledge of the nature and attributes of the Supreme 
Power and of the higher spirits by the aid of physical processes." 

Mr. Arthur Liliie, author of the remarkable work, Madame 
Blavatsky and Her "Theosophy," writes as follows regarding the 
foundation of the Theosophical Society. He takes his facts mainly 
from Colonel Olcott and Mrs. Hardinge Britten, an original mem- 
ber of the Society. The Cairo experiences (of the Madame) being 
more recent than the Thibetan, the Theosophical Society was at 
first Egyptian as to its local color. 

Its moving spirit was a Mr. Felt, who had visited Egypt and 
studied its antiquities. He was a student also of the Cabala, and 
he had a somewhat eccentric theory that the dog-headed and hawk- 
headed figures painted on the Egyptian monuments were not mere 
symbols, but accurate portraits of the "Elementals." He professed 
to be able to evoke and control them. He announced that he had 
discovered the secret "formularies" of the old Egyptian magicians. 
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Plainly, the Theosophical Society at starting was an Egyptian 
School of occultism. Indeed, Colonel Olcott, who furnishes these 
details ("Diary Leaves" in the Theosophist, November to December, 
1892), lets out that the first title suggested was the "Egyptological 
Society." 

Madame Blavatsky's mind, in short, was adaptive rather than 
original. 

"She took spiritualism from Home, the Brothers of Luxor from 
Colonel Olcott, the notion of controlling "Elementals" from Mr. 
Felt. And hearing for the first time about Mahatmas from Day- 
ananda Sarasvati, she promptly assimilated them likewise." 

In this occult society Madame Blavatsky came rapidly to the 
front and began to exploit the vagaries of Indian mysticism. Strange 
reports were set afloat concerning the mysterious appearance of a 
Hindoo adept in his astral body at the Society headquarters on 
Forty-seventh street. It was said to be that of a certain Mahatma 
Koot Hoomi, who left behind him as a souvenir of his presence a 
turban, which was exhibited on all occasions by Colonel Olcott. 

After seeing the Society well established in America the mod- 
ern priestess of Isis went to India, accompanied by Colonel Olcott. 

She went first to Bombay, thence to Madras, and afterward to 
Adyar. A rambling East Indian bungalow was fitted up as the 
headquarters of the Theosophical Society, and a certain M. and 
Mme. Coulomb were installed as librarian and assistant correspond- 
ing secretary. One of the rooms of the bungalow was fitted up as 
an occult cabinet, or seance apartment, with a cupboard against the 
wall, known as the "shrine." In this shrine letters were received 
from the mahatmas, and from it were sent by a sort of spiritual post 
located somewhere in the fourth dimension of space. Astral ap- 
pearances of adepts were seen in the room and about the grounds 
of the building. The news spread like wild-fire. Anglo-Indian 
theosophists flocked to the place. The genuineness of the phenomena 
was not doubted. But now Madame Blavatsky quarreled with the 
Coulombs. During her absence in Europe with Colonel Olcott, in 
1884, the Coulombs were expelled from their positions by the gen- 
eral council of the Society. In revenge they published parts of 
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certain letters purporting to have been written them by the high 
priestess, in the Madras Christian College Magazine. "These 
letters, if genuine, unquestionably implicated Madame Blavatsky 
in a conspiracy to produce marvelous phenomena fraudulently." 

The London Society for Psychical Research sent Doctor Rich- 
ard Hodgson to India to investigate the matter and report upon the 
"occult phenomena" produced at the bungalow. His report, pub- 
lished in the transactions of the society for 1885, is most voluminous 
and painstaking. After perusing it no sane person can doubt the 
truth of his statements, viz., that jugglery and trickery were used 
to accomplish the so-called transportation of ponderable objects, 
including letters, through solid matter ; the "precipitation" of hand- 
writing and drawings on previously blank paper ; astral appearances, 
et cetera. 

Doctor Hodgson sums up his case as follows : 

"1. She (Madame Blavatsky) has been engaged in a long- 
continued combination with other persons to produce by ordinary 
means a series of apparent marvels for the support of the theosophic 
movement. 

"2. That in particular the shrine at Adyar, through which let- 
ters purporting to come from mahatmas were received, was elabor- 
ately arranged with a view to the secret insertion of letters and 
other objects through a sliding panel at the back, and regularly 
used for the purpose by Madame Blavatsky or her agents. 

"3. That there is consequently a very strong general presump- 
tion that all the marvelous narratives put forward in evidence of the 
existence of mahatmas are to be explained as due either (a) to de- 
liberate deception carried out by, or at the instigation of, Madame 
Blavatsky, or (b) to spontaneous illusion or hallucination, or un- 
conscious misrepresentation or invention on the part of witnesses." 

Sliding panels, secret doors and disguises constituted the deus 
ex machina of the theosophic mysteries. 

Sitting in a London drawing room, usually her own, Madame 
would frequently exhibit her favorite tricks of the precipitated writ- 
ing and the Indian mail. Someone would express a desire to have 
certain questions expounded by a mahatma. 
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"Behold !" the sibyl would cry, "the masters have come to your 
aid." Suddenly a mysterious envelope, covered with strange char- 
acters, would flutter apparently from the ceiling, or else be found 
in some out-of-the-way spot. On tearing open this envelope a 
letter from an eastern adept would be found, answering the queries. 
A confederate, of course, was employed to "materialize" the mis- 
sive. Thanks to her really remarkable conversational powers, Ma- 
dame Blavatsky was able to adroitly lead people into asking ques- 
tions that would tally with the mahatma message. 

A number of books have been written about Madame Blavatsky 
and her theosophy. Perhaps the most interesting is that of the Rus- 
sian journalist and litterateur, Vsevolod S. Solovyoff, who was in 
Paris in 1884, studying occult literature and preparing to write a 
treatise on psychic research. One day he read in the Matin that 
Madame Blavatsky had arrived in Paris. With a letter of introduc- 
tion from a friend in St. Petersburg he visited the priestess at her 
residence in the Rue Notre Dame des Champs — a long mean street 
on the left bank of the Seine. He says : "I climbed a very, very 
dark staircase, rang, and a slovenly figure in an Oriental turban 
admitted me into a tiny dark lobby. To my question whether Ma- 
dame Blavatsky would receive me the slovenly figure replied with an 
'Entrez, monsieur,' and vanished with my card, while I was left to 
wait in a small, low room, poorly and insufficiently furnished. 

"I had not long to wait. The door opened, and she was before 
me; a rather tall woman, though she produced the impression of 
being short, on account of her unusual stoutness. Her great head 
seemed all the greater from her thick and very bright hair, touched 
with a scarcely perceptible gray, and a trifle frizzed — by nature and 
not by art, as I subsequently convinced myself. 

" . . . .1 remarked that she was very strangely dressed, 
in a sort of black sacque, and that all the fingers of her small, soft, 
and, as it were, boneless hands, with their slender points and long 
nails, were covered with great jeweled rings." 

So much for a striking pen picture of the pythoness. Madame 
received her fellow countryman most cordially. She begged him to 
join the Theosophical Society, and produced for him her astra'-bell 
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phenomenon. She excused herself to see to some domestic duty, 
and on her return to the sitting room the phenomenon occurred. 
Says the journalist: "She made a sort of flourish with her hand, 
raised it upward, and suddenly I heard distinctly, quite distinctly, 
somewhere above our heads, near the ceiling, a very melodious sound 
like a little silver bell or an ^Eolian harp. 

" 'What is the meaning of this ?' I asked. 

" 'This tneans only that my master is here, although you and 
I cannot see him. He tells me that I may trust you, and am to do 
for you whatever I can. Vous etes sous sa protection, henceforth 
and forever.' " 

Solovyoff was not convinced of the genuineness of the phe- 
nomenon, but he said nothing to the madame. He asked himself 
this question : "Why was the sound of the silver bell not heard at 
once, but only after she had left the room and come back again?" 
However, he joined the society, and kept his eyes open. 

Madame Blavatsky introduced him to the hierophant Olcott, 
who showed him the turban that had been left at the New York head- 
quarters by Mahatma Koot Hoomi. 

In August, 1885, he visited the madame at Wurzberg, Germany. It 
was after the Coulomb affair, and she was sick at heart and in body. 
A little Hindoo servant, Bavaji, was her sole attendant at the Spa. 

"Every day," writes Solovyoff, "when I came to see the ma- 
dame she used to try to do me a favor in the shape of some trifling 
'phenomenon,' but she never succeeded. Thus one day her famous 
'silver bell' was heard, when suddenly something fell beside her to 
the ground. I hurried to pick it up and found in my hands a pretty 
little piece of silver, delicately worked and strangely shaped. Hel- 
ena Petrovna changed countenance and snatched the object from 
me. I coughed significantly, smiled, and turned the conversation to 
indifferent matters." 

At another time he was talking with her about the "Theoso- 
phist," and she mentioned the name of Subba Rao, a Hindoo, who 
had "attained the highest degree of knowledge." She requested the 
journalist to open a drawer in her writing desk and take from it a 
photograph of the adept. 
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"I opened the drawer," says Solovyoff, "found the photograph 
and handed it to her, together with a packet of Chinese envelopes, 
such as I well knew; they were the same in which the 'elect' used 
to receive the letters of the Mahatmas Morya and Koot Hoomi by 
'astral post.' 

" 'Look at that, Helena Petrovna ! I should advise you to hide 
this packet of the master's envelopes farther off. You are so terribly 
absent-minded and careless.' " 

Terrible was the rage of the high priestess of Isis at thus be- 
ing detected. Her face grew as black as midnight. "She tried in 
vain to speak, but could only writhe helpless in her great armchair." 

Solovyoff declares he then adroitly drew a confession from her. 
She said : "What is one to do when in order to rule men it is nec- 
essary to deceive them ?" She begged him to go into a copartnership 
with her to astonish the world. He refused. 

Then, after repeated denials of fraud, she broke down utterly 
and wrote him, according to his statement, a full confession of her 
many impostures. This confession she subsequently denied and 
declared a forgery. Forgery or not, the Paris theosophists believed 
it genuine, and their lodges were disrupted in consequence. 

Soon after this event the great occultist went to England and 
made a convert of Annie Besant, the socialist, authoress and atheist. 
Finally came the end. The high priestess died in London, May 8, 
1 89 1. Her body was cremated and the ashes were divided into 
three equal portions, one of which was sent to Adyar, India, one to 
New York, and the third retained in London. The American shrine 
is a marble niche in the wall of the Theosophical headquarters, 144 
Madison avenue. The ashes repose in a bronze urn. 

And so ended the famous priestess of Isis. To her followers 
she was the greatest worker of miracles since the Christ. Once a 
year they celebrate the anniversary of her death. The day is called 
White Lotus day; why, I know not. The lotus in the East is the 
symbol of purity ; it also typifies the doctrine of perpetual cycles of 
existence. The reader can make his or her own application of the 
emblem. 

The question may now be asked : "Did Madame Blavatsky really 
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possess any occult powers, or was she simply a juggler with a well- 
rehearsed repertoire of sleight-of-hand tricks?" Such phenomena 
as the materialization of roses, astral-bell sounds and answers to 
sealed letters are well-known feats to any medium or conjurer. They 
are not dependent upon the exercise of psychic powers, but are 
effected by legerdemain. However, after all is said, I am of the 
opinion that she possessed one faculty bordering on the marvelous, 
namely, the power of hypnotizing, but like all hypnotizers she had 
to have a good subject. There are many people that are not hypno- 
tizable, consequently she, like other alleged psychics, had to resort 
to trickery on many occasions to accomplish her ends. 

I quote the following by Hereward Carrington, published in 
Mahatma not long ago. It may not be strictly scientific, but it is 
very interesting indeed : "Two of the principal phenomena that oc- 
curred, and of which Mr. Sinnett (a writer on Madame Blavatsky) 
makes the most, are 'the brooch incident' and 'the pillow incident.' 
Of these we will consider the 'pillow incident' only, as being the 
more perfect of the two. The following is a brief summary of the 
pillow incident: A party, including Madame, had gone to lunch, 
and were on the top of a hill, when Madame suddenly asked in what 
place Mr. Sinnett would like the article to appear, which he was 
expecting. It was very clearly stated that this expected article, a 
brooch, was not mentioned by Mr. Sinnett before and the subject 
had not been led up to in any way. This is the crucial point of the 
whole test. Mr. Sinnett thought a moment and then said : 'Inside 
that cushion.' He had no sooner uttered the word than his wife 
cried out, 'Oh, no, let it be inside mine.' This was agreed on. The 
cushion was now covered with a rug for about a minute; when it 
was opened, inside that was a second cushion. In the very center 
of this latter was found the brooch and a note from Koot Hoomi — 
the more important and communicative of the two mahatmas. But 
the brooch and the cushion had been in the Sinnett family for a 
number of years, so that the 'test' appeared to be absolutely con- 
clusive. 

"The principal point in this test is that the expected article was 
not mentioned before in any way. Apparently, then, the answer to 
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the question was entirely haphazard, and had never crossed Mr. Sin- 
nett's mind before that instant. If that was the case the 'pillow in- 
cident' was certainly remarkable, but the writer holds that such was 
not the case. 

"It must be acknowledged by all, that if Madame could have by 
any means foretold the place that was to be chosen as the recipient 
of the article, it would have been an easy matter to have placed it in 
there beforehand and triumphantly produced it at the critical mo- 
ment. The only thing that would require careful manipulation 
would be the 'forcing' of that particular place on the victim. But 
there was no forcing in this case, as Mr. Sinnett is particular in re- 
minding the reader, consequently it could not have been done in 
that subtle way. 

"Madame pursued a much bolder plan, and, in the writer's opin- 
ion, caused the choices to fall upon the prepared places by means of 
employing post-hypnotic suggestions. 

"Hypnotism is, undoubtedly, a true science, though there are 
so many humbugs playing under its 'role.' That it was known in 
India many hundreds of years ago, there cannot be the least doubt ; 
moreover, it is much used by the yogis of the present day. 

"What would be more natural, then, than to suppose that Ma- 
dame should have learned the art in her sojourn in the East, and 
bringing it into the world — to which it was still somewhat new — in 
a little different form, she should have employed it, in many in- 
stances, to startling effect? 

"As it does not necessarily follow that all magicians are ac- 
quainted with this subject, it may be said that post-hypnotic sugges- 
tion is a suggestion given to the sensitive (or person under the 
hypnotic influence), but which is not carried out until after he is 
again restored to perfect consciousness. Such suggestions seem to 
rise spontaneously from the mind of the subject, and not as if they 
had been previously suggested by the 'operator.' It seems to be 
merely the accidental thought of such a person. 

"Now in the greatest of all 'tests,' viz., 'the pillow incident,' 
Madame could easily have placed the brooch in the cushion before- 
hand, then quietly hypnotized Mr. Sinnett and his wife the evening 
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before, and suggested that they should choose the cushion on being 
asked where they would like the brooch to reappear. When asked, 
the choice naturally fell on the prepared cushion. 

"If Madame had failed, nothing would have been said about 
it, but as she succeeded, a grand 'test' was the result." 

Madame Blavatsky is known to the world of letters as a writer 
of two ponderous works of a philosophical or mystical character, 
explanatory of the esoteric doctrine, viz., I sis Unveiled, published 
in 1877, and the Secret Doctrine, published in 1888. In the 
composition of these works she claimed "that she was assisted by 
the mahatmas who visited her apartments when she was asleep, and 
wrote portions of the manuscripts with their astral hands while their 
natural bodies reposed entranced in Thibetan lamaseries. These 
fictions were fostered by prominent members of the Theosophical 
Society, and believed by many credulous persons." 

Madame Blavatsky had a very imperfect knowledge of Oriental 
languages, and this fact may account for the ludicrous mistakes in 
which the volumes abound, despite the aid of the ghostly mahatmas, 
who ought to have known better. Mr. William Emmette Coleman 
of San Francisco has made an exhaustive analysis of the madame's 
writings, and declares that Isis and the Secret Doctrine are 
full of plagiarisms. In Isis he discovered some two thousand 
passages copied from other books without proper credit. 

Mr. Lillie, who had lived much in India and is an accomplished 
Orientalist, further questions the stories of Madame Blavatsky's 
Thibetan training and the Hindoo education, from internal evidence 
— her ignorance of Sanskrit as exposed by Max Miiller, of the 
meanings of words commonly understood; the use of words pro- 
fessedly native but really inventions of her own ; and the anachron* 
isms displayed in her descriptions. 

In Isis Unveiled, vol. ii, p. 609, is this statement: "We met 
a great many nuns traveling from Lha Sa to Kandi. . . . They 
take refuge in caves or viharas prepared by their co-religionists at 
calculated distances." 

What would be thought of a modern traveler who announced 
that along the roads of Sussex he had met numbers of the "Valas" 
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or prophetesses of Woden, and that at the stone circles, where they 
stopped for the night, mead and the flesh of the boar Ssehrimmer 
were doled out to them ? Buddhist viharas and Buddhist nuns have 
disappeared from Hindustan quite as long as the priests of Woden 
from England. 

Besides, as Mr. Spence Hardy tells us, there are no female re- 
cluses in Ceylon. (Eastern Monachism, p. 61.) 

He also shows the discrepancies between historical facts and 
Madame Blavatsky's autobiography — the gap in the story of her 
existence between October, 1848, when she fled from her husband, 
and May, 1857, a period when she was supposed to be in Thibet, 
though during the same period she was known to be in Paris and 
also in New Orleans. 

Says the journalist, William T. Stead: "She was a woman 
who allowed herself to become the sport of circumstance, who or- 
ganized her life by opportunism and ignored principle. The beau- 
tiful truths of Buddhism, which have deservedly exercised great 
influence on human thought, were but very superficially understood 
by Madame Blavatsky, who utilized them as she utilized magic or 
spiritualism when it served her turn, for her own ends." 

Says Arthur Lillie: Madame Blavatsky's theosophy had one 
consistent principle— opportunism. Her "Esoteric Buddhism" was 
designed to win over the rich Hindoos, and to do this she was 
obliged to dethrone Brahma, Vishnu and Rama, and to put in their 
places the Mahatmas, the Dhyan Chohans. These Dhyan Chohans 
made the Kosmos, as Mr. Sinnett tells us. But as they are still 
alive in Thibet they confront us with a difficulty. Without a world 
there could be no Dhyan Chohans, and without Dhyan Chohans 
there could be no world. Then Madame Blavatsky had to get rid 
of the Indian ghost worship. Her mind, as I have often stated, 
lacks originality. But a book by an eccentric Frenchman gave her a 
hint. 

This was the Haute Magie of Eliphas Levi. We here see how 
many million miles away the "Buddhism" of Madame Blavatsky 
was from that of Buddha. Supposing that there are mahatmas and 
that the Russian lady's miracles were genuine, does that take us 
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very far? Madame Blavatsky, a pauper, desired to use her magic 
to gain the lakhs of rupees of Mr. Sassoon and Holkar. Buddha, 
having a crown and countless gold pieces, desired to become a pauper. 
Madame Blavatsky had an ambition to astound the vulgar with 
duplicated diamond rings and astral postoffices. Buddha contemned 
diamonds and false applause. Madame Blavatsky worked entirely 
on the plane of matter, and sought to demolish Brahma and his le- 
gions. Buddha worked entirely on the plane of spirit, and sought 
the immortal world of Brahma, and the soul growth. 

Had Madame Blavatsky contented herself with exploiting Ve- 
dantaism and the so-called Esoteric Buddhism, all would have been 
well, and her following would have grown like the proverbial rolling 
snowball ; but, alas, the madame was not content to pose as a phil- 
osopher of the occult and a missionary of Oriental doctrines, but 
essayed to bolster up her cause with pretended miracles and absurd 
stories of mahatmas. She was bound, like many mystical thinkers, 
to produce her Apocalypse for the edification and the stultifica- 
tion of her disciples. Her miracles were not above the average of 
ordinary conjuring and hypnotic feats, and the mahatma stories 
were as wildly improbable as those invented by the mythical Baron 
Munchausen. 

We are living in an age of science where the searchlight of 
critical investigation is focused upon everything purporting to deal 
with the Unknown. The age of miracles is passed. The reign of 
law is upon us. Madame Blavatsky failed to take cognizance of this 
important factor when she propagated her Theosophical cult. Her 
mahatma revelations— especially those of Koot Hoomi and Morya — 
were too absurd to be believed. The theosophical card-castle, which 
she had erected with such patience and care, fell to the ground. 
Hundreds of intelligent theosophists left the Society, among them 
Doctor Elliott Canes, the eminent ornithologist. It is only fair to 
say as regards the societies existing to-day that no more miracles 
are worked to convince the skeptics. The order is largely given 
up to the earnest study of Vedantaism, Buddhism and Neo-Platon- 
ism, and much honest and earnest work is being accomplished ; es- 
pecially so is this in the city of Washington, where the prime movers 
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of Theosophy are composed of ladies and gentlemen of intelligence. 
The charlataine side of Madame Blavatsky's character has been for- 
gotten or covered with the mantle of charity. Her name is now 
revered as that of the founder of the Theosophical movement and 
the author of many curious works on the occult. 

After the death of Madame Blavatsky there arose two claimants 
for the mantle of the great High Priestess, viz., William Q. Judge 
of America and Annie Besant of England. A bitter warfare was 
waged, whereupon the American branch of the general society se- 
ceded, and organized itself into the American Theosophical So- 
ciety. Judge was made life president, holding the post until his 
death, in New York City, March 21, 1896. Mrs. Besant had to 
content herself with the English and Indian branches of the So- 
ciety. She died a few years ago. The present head of the American 
theosophists is Katherine Alice Tingley, who claims to have been a 
bosom friend of Helena Petrovna Blavatsky, 1,200 years B. C, when 
both were incarnated in Egypt. 

Henry Ridgely Evans. 
Washington, D. C. 



